











ple in the West for 70 years, except in formal and dis-
torting political exchange or through the particular ini-
tiatives of individuals.
Of course, none of it could have been heard if we
did not have a media which often proved, in this in-
stance, to be both informed and on the spot at the right
time. Australian television, radio and newspaper cover-
age of events, both leading up to and after the unravel-
ling of the Soviet Union, has been outstanding. The
quality has been dependent upon the willingness, par-
ticularly on the part of the ABC and the Fairfax press, to
invest in the long term. Expert correspondents, resident
in Moscow, present the kind of reporting and analysis
that no syndicated services can provide. After the sorry
shambles of much of the reporting of the Gulf War—
censored and manipulated as it was—the change is a
welcome one.
—Morag Fraser

Different packages,
same contents

ESPITE OBVIOUS DIFFERENCES between Labor and the
coalition over superannuation and proposals for a con-
sumption tax, there is also an underlying similarity of
approach. The federal government and the opposition
are both touting policies that reflect a narrow ecconomic
perspective, and which offer little hope to those who
arc most disadvantaged in the community. This can
only confirm a widespread pereeption that voters lack a
real choice, and will increase pessimism about the
prospecets for mainstream politics in Australia,

The federal budget brought down in August in-
cluded a further step towards widening superannuation
cover for the worktorce. The proposal will help gov-
ernments worried about supporting an aging population,
and may create an illusion of greater security for wage
carners. But, as the Australian Council of Social Service
(ACOSS! has pointed out, it actually ‘extends a system
which is hasically unfair, wastetul and economically
inefficient’.

Since super is awarded as a percentage of salary, it
is of greater benefit to higher-paid workers. Unemploy-
ment and early retirement are more likely to affect those
on low incomes. Tax concessions bencfit the wealthier
members of the community, while low-income families
require most, if not all, of their income for day-to-day
survival, ACOSS has calculated that high-income carn-
ers receive up to three times more in superannuation
benefits than the average pensioner receives from the
pension. Increased emphasis on superannuation will also
accentuate the problems of many women. Women arc
more likely than men to work part-time, to be on low
wages, and to have their carcers interrupted by family
responsibilities.

A variety of issues will need attention as the super-
annuation industry adjusts to the massive influx of
money, not least the huge potential for corporate crime
Another is the usce of a proportion of the funds to provide
community services.

The proposed consumption tax, which Dr Hewson
has advocated since 1977 and which became coalition
policy in August last year, is an even clearer example of
the grip of cconomic rationalism.

Proponents of the tax argue that it will increase
incentives to work and to private saving through cuts
in income-tax rates, while reducing the scope for tax
avoidance. Yet the experience of other countries that
have had a consumption tax, such as Britain and New
Zealand, 1s informative and disturbing: introduction of
the tax contributed to high ievels of unemployment and
inflation, and created difficulties in compensating low-
er-income carners. So, despite Dr Hewson's assurance
regarding basic goods and services—‘in due course we'll
have a few exemptions’—talk of a consumption tax has
caused great disquiet in community, consumer and
welfare networks.

ACOSS has been vigorous in its opposition to the
tax proposal, and in proposing alternatives—it has doc-
umented the need for tax reform related to capital gains,
corporate borrowing and offshore transactions. Loop-
holes in these areas have caused massive tax avoidance,
the blowout in housc prices during the late 1980s, cor-
porate crashes and excessive foreign debt.

There 1s some hope in the ACOSS approach, and in
that taken by the Australian Catholic Social Welfare
Commission’ in its document A Consumption Tax, Is
It Necessary?! But the wider debate about the proposed
consumption tax, and about superannuation, does little
to allay the pessimism already noted about the narrow
cconomic options being presented to Australians.

In the five years since Paul Keating’s ‘banana re-
public’ statement, cconomic policy has been directed
to pereeived problems of the national debt, diminishing
exports and sustained imports. A commitment to fi-
nancial deregulation and cuts in taxation and public
expenditure have been important clements in a market-
bascd attempt to improve Australia’s international
competitiveness. But these factors, coupled with high
interest rates designed to curb spending and encourage
overseas investors, have also resulted in the present
recession and continued growth in unemployment.

The human cost of this complex economic scene
has received emotive recognition, with media coverage
of the rural crisis and of communitics affected by the
failure of financial institutions. This recognition, how-
ever, has not prevented cuts in services, diminished
support for community groups, and a focus on interna-
tional events, environmental concerns, industrial
relations and micro-cconomic reform..

— Newton Daddow

Newton Daddow is a board member of ACOSS, and
national liasion officer of the ‘Fair Share’ program
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To invite visitors you can use the
verb ‘to call in’. Its indirect object,
indicating the place for visiting, takes
a preposition such as ‘to’ or ‘at’. This
preposition is not part of the verb, so
that ‘in” and to’ are separate words in
this casc.

Our language has many ambigui-
ties but this isn’t one of them. Let’s
not create one unnecessarily via such
a fine journal.

Graham Dunne
North Adelaide, SA

Moving on

From Bob Corcoran

Eurcka Street showed a fitting sense
of history by marking the 50th anni-
versary the Movement with three
thoughtful articles on differentaspects
of that organisation {August 1991]. It
is a pity, however, that there was no
indication of whether the Movement
isstill inoperation. Further, some facts
about the Movement were not men-
tioned: its constitution, structure and
control; its membership (and the proc-
ess of becoming a member); its
spending and sources of funds; and the
Movement’s relations with the media
and the conservative parties.

Robert Murray is rightly famous
for his book The Split, but Murray’s
reputation does not mean that his
opinions are necessarily correct. In
particular, his belief that the Split
need not have occurred but was an
accidental result of ‘bizarre hehaviour’
by Dr Evatt does not stand up to
examination. Evatt’s public statement
in October 1954, in which he asserted
that outside forces were operating
within the Labor Party, may have
brought forward the date of the Split
but was not the cause of it. Two fac-
tors, neither of them directly related
to Evatt, had already made the Split
unavoidable.

The first was the approaching
domination of the official structure of
the ALP by Santamaria’s Movement.
The Movement’s power within the
Labor Party had grown rapidly during
the 1940s and '50s, although its meth-
ods, and even its existence, were kept
secret, By 1954 it had already gained
substantial support, or a majority, in
ALP exccutive committees in the
eastern states, plus support from

almost half the federal executive.
Control was almost within its grasp.

The second factor was that the
Movement had little support from
Labor’s rank-and-file, as was shown
clearly and repeatedly in federal elec-
tions after the Split. Even in its best
result, the Movement-backed Demo-
cratic Labor Party received only a fifth
of the number of votes obtained by the
ALP. If the Split had not occurred
when it did, it would certainly have
happenedif the Movement had gained
control of the party.

Murray also says that the Move-
ment’s cffect on Labor was‘not much’.
This view runs counter to most pro-
fessional opinions, which give great
significance to the diversion of Cath-
olic Labor votes to the conservative
partics, via DLP preferences. Without
going into detail, which is rcadily
available clsewhere, it appears likely
that only DLP preferences saved the
conservative government in 1961 and
1969, and possibly in 1963. Opposition
to some Labor candidates by Move-
ment supporters probably cost the ALP
the 1954 election also. All this hardly
tallics with ‘not much’ effect on Labor.

In the present context of concern
over the control and performance of
the media, coverage of the Movement,
especially by the daily newspapers, is
of both historical importance and
topical interest. From an examination
of the papers of the 1940s and '50s, it
will be clear that they purported to
know nothing of the Movement’s
activities, or even of its existence.
This policy was continued even after
Evatt’s public statement in October
1954 and the ALD federal executive’s
investigation later that year. By that
time, the Movement had been oper-
ating for more than a decade.
Throughout those years its own pub-
lication Freedom, laterrenamed News
Weekly, had maintained that it knew
nothing of the Movement.

The fact that the Movement'’s ex-
istence was concealed by the media
can easily be established, yet themedia
have offered no explanation and no
assurance that their standards have
changed. Consequently the worrying
question persists: have other matters
of importance to the Australian com-
munity been concealed or distorted
over the years!?

Bob Corcoran
Edithvale, Vic.
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Of gods and gol

From E. Lovett

Your article ‘Tempting Earthly Pow-
ers’ (September 1991} advocates rec-
ognition of the Jawoyn god Bula, and
likewise other gods. Perhaps the
author, Fr Frank Brennan SJ, might
explain why his article does not of-
fend against the first commandment
of Yahweh.

Among the many gifts that the
true God has given mankind, intend-
ed for his good are the mineral depos-
its of the world. The meaning of his
gift of gold at Coronation Hill, and its
possible use for the common good of
man, are valid matters for study and
debate. However, [ cannot accept that
he intended it to be used for the ree-
ognition and service of false and re-
pugnant gods.

1 agrec with the central theme of
the article concerning the democratic
and God-given right of man to choose
his particular god. That is what crea-
tion is about. However, the limits of
that recognition must be set, first and
foremost, by the commandments of
the true God.

E. Lovett
Doncastcer, Vic.
Frank Brennan replies:
Neither the Jawoyn nor I see or advo-
cate Bula as a god. There is no divine
imperative that all God’s gifts of gold,
platinum and palladium be consumed
now by the present generation. There
may be compelling reasons for leaving
some gifts in the ground so that other,
superior gifts can be enjoyed, now and
in the future.

Alas, poor George

From Denise Buckley
Having just read issue no. 4, perhaps
Patrick Hayes (‘A Question of Digni-
ty’,June 1991)shouldadd tohis request
foremployers to treat journalists with
‘humanity and undecrstanding’ the
plight of those such as George Herscu,
whose misery was so callously
splashed across our newspapers atter
his trial. 'm sure he also shares Hayes'
observation that journalism can
‘highlight the innate dignity and worth
of individual human beings.’

Denise Buckley

Abbotsford, Vic.
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Self-taught

From Mark Perica

I must concur with Gerard Windsorin
his essay ‘The New Zealand Traveller
Sketches the Ruins of St Patrick’s’
(September 1991} that ‘no transmission
of the church’s intellectual and cul-
tural heritage is being attempted.’

Asapost-Vatican Il child, I did not
learn a great deal from my religious
educators. They seemed paralysed by
a fear that conveying information
about the church and its teachings
would be mistaken for handing down
immutable dogma. As a result, after
12 years of Catholic cducation I had
not readasingle encyclical, and would
nothave knowna Fatherof the Church
it 1 fell over him.

The Catholic lay organisations that
[ attended {such as the¢ Newman
Society and YCW) scemed more con-
cerned with the social, rather than the
intellectual or doctrinal, aspects of
the faith. In thosc circumstances Land
otherCatholics of my generation have
had to cmbark on a fairly lonely and
haphazard journey of sclf-cducation
about the intellectual riches of the
church. T only discovered Rerum
Novarum carlicr this year!

1 think there is a need for a forum
where those interested members of
the laity can lecarm more about the
intellectual side of the faith. It scems
tome that such a forum would ensure
that young people retain a cultural
andspiritual atfinity with the church—
a true hearts and minds approach.
Perhaps then Twon'tfeel ataloss next
time a Jehovah's Witness or Mormon
comes to my door!

Mark Perica
Richmond, Vic.

Notionally a nation

From Stephen Alomes

Australian nationalism is like the
Australian wool industry—it can often
be better understood by looking at
what happened in other places and at
other times. That crucial point was
misscd in your fascinating forum on
nationalism and multiculturalism
[August [991). Australian national-
ism, even more than other national-
isms, is a cultural responsce to ineerna-
tionalising forces—materialism, eco-
nomics, politics and the ideology
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fashionably termed ‘globalisation’.

In Australia every step towards
national consciousness has becen one
step behind international forces that
nave overwhcelmed Australian themes.
In the 19th century ideas of progress
undermincd local traditions and mo-
res as urban industrial society became
a stronger shaping force than the soci-
ety of the bush. The port citics were
conduits for imported culture and
social practices, which weakened their
rolc as sources of home-grown senti-
ment.

The carlier stages of national as-
sertiveness were truncated by the new
imperialism of the late 19th century,
Australia’s ‘dominion culture’ was
sealed in the blood of the Great War,
and the national hopes of World Warll
were swept aside by American, Euro-
peanand Japanese economic influenc-
es and by American political and cul-
tural power. So what chance does
nationalism have in the new global
craotderegulation? As Catherine Jones
and I argue in Australiun National-
ism: A Documentary History (1991):
“The 1980s saw a surge in popular
nationalism at a time of growing in-
ternational influences ... deregulation
brought growing forcign participation
in the cconomy; the satellite allowed
for more centralised entertainment
networks in Australia and for greater
overscasaccess; a popular cult of “New
York” arose {even Crocodile Dundee
went there)ata time when Australians
no longer looked to London as their
world metropolis.’

The current cramight seem at first
glance like one of republicanism,
nationalism and multiculturalism.
Nationalist fecling has been stimu-
lated by the Bicentenary, similar state
anniversarics, advertisers’ discovery
of the uses of the flag and the green-
and-gold, and more recently by Amer-
ican wheat subsidies. Republicanism
has grown naturally with the passing
of time—it is now more than 40 years
since our first waves of European mi-
gration, and about 20 years since Brit-
ain joined the European Community
and closed its military bases east of
Sucz.

National policies are in decline as
the new language of ‘dercgulation’,
‘best international practice’, ‘world
class’ and ‘New York' shapes ruling
idcology. Traditional national policies
to protect the poor, the regional and

local creators have gone out the win-
dow faster than tariffs, at least in the
Keating period. {Will Kerin be more of
a change than expected?) “The devil
take the hindmost’ is the philosophy
for these Social Darwinian times.

Republicanism, despiteinevitably
increasinginstrength, will notachicve
its goal while any major political party
sees votes in opposing it. Similarly,
multiculturalism, despite its rheto-
ric, isa cultural department-store ide-
ology in a society more shaped by
actual department stores and the
shopping malls where they are found.
Such a diffuse idcology works effec-
tively at the level of cuisine and dance,
but has little deep impact in a society
shaped by the media, secular materi-
alism and a consumer culture.

The homogenising influence of a
new society, of Australian suburban
conventionality, of the mass media
and the peer group results in a differ-
ent kind of diversity, the ‘lifestyle’
variations expressed in different con-
sumer tastes. While nationalism,
republicanism and multiculturalism
may all get a guernsey in the debate of
politicians and academics, they are
small beer compared to the ‘lifestyle
pluralism’ of a consumer socicty.

Stephen Alomes
Kensington, Vic.

In the beginning

From Pcter Spierings

The latest campaign against the
monarchy by republicans is bound to
fail. The simplc reasonis that “-archy’,
as in ‘monarchy’, means ‘origin” or
‘beginning’, and according to an an-
cient Oriental concept ‘origin’ implics
knowledge, power and therctore au-
thority {from above) to rule. The con-
cept is brilliant because it precludes
any debate; in fact, there is nothing to
discuss. In the year 2001, the republi-
cans will be given the message: ‘Nick
ort, I was here first.’

Clearly then, and much more
originally, the right to rule Australia
is the sole preserve of the Aboriginal
people since ab origine is translated
as: ‘from the beginning' or ‘from the
origin’. But that will never work be-
cause it makes too much sense. So
let’s start again, this time from the
beginning.

Pe Sp ings
Nudgee, Qld
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LIJAMIEN DIMOINIS

R Talking up Islam
USHDIE WAS A GIFT FROM Gon.” The controversy

over Salman Rushdie’s The Satanic Verses, which in
February 1989 brought the author a‘death sentence’ from
Ayatollah Khomeini, was not only a cause celebre for the
defence of artistic freedom in the West. It also gave the
West's fragmented Muslim communities a new dyna-
mism in their expression of Muslim identity.

In January next year a Muslim organisation in Brit-
ain intends to inaugurate what it calls a ‘Muslim parlia-
ment’. The promoters of this bicameral council of
prominent Muslim citizens hope that it will enable them
to combat what they see as veiled hostility from the
wider British community. This hostility, they argue, is
encapsulated not in Rushdic himself, or even in his
‘filthy’ book, but in the contempt for Muslim sensibil-
ities expressed by Rushdie’s defenders and the media.

Mansour Ansari, a Lebanese American who is
working on the parliament plan and an associated
‘Muslim manifesto’ for London’s Muslim Institute, says
the aim is to create a lobby that will focus the political
and social resources of British Muslims. The parliament
would also help Muslim entrepreneurs to develop those
resources. ‘We want to make Muslims rich and pros-
perous,” Ansari says.

The institute’s head, Kalim Siddiqui, has gained a
reputation in the British press as a pro-lranian extrem-
ist. His outspoken support for Ayatollah Khomeini’s
fatwa [pronouncement on an issue according to religious
law] on Rushdie has put him in the spotlight, and some
Muslims believe his ‘extremism’ is a ploy to win media
interest, on the assumption that any publicity is good
publicity. Sceptics see the proposal for a Muslim par-
liament in a similar light. Ansari dismisses the detrac-
tors, but is also quick to say that ‘what we are doing is
no more than what other minorities do—it is not di-
rected against society.’

In fact, the draft proposals for the parliament take
as their model the Board of Deputics of British Jews.
‘The Jews are organised and their wealth is converted
into effective power,” Ansari says. The institute sces
power as an essential ingredient in social relation  ips,
s0 ‘a wealthy Muslim is a potential source of Islamic
power.’

The institute claims to be establishing ‘manifesto
groups’ throughout the country, and has begun collect-
ing a databasc that will provide a more accurate picture
of the Muslim community and its needs. But the level
of support among Muslims for the planned parliament
is disputed by rival groups. Muhammad Usammah, a
mathematics teacher at London’s only Muslim sec-
ondary school for boys, the Islamic College, says that
‘much of is sort of thing docsn't filter down to the
ordinary people. There are so many Islamic groups that
it’s hard to keep track of us.’

Nevertheless, Usammah senscs a closing of ranks
among British Muslims, and attributes it largely to the
scandal flowing from the Rushdie atfair. “The general
reaction was one of shock, disbelief and sadness,” he says.
‘There are many things that cannot be said, that are
restricted in this country—just look at the libel laws.
But there is no consideration for Muslim feclings. The
references to the prophet [Muhammad], his family and
companions [roughly comparable to the apostles] were

obvious and insulting. Should there be free-
dom to insult or frcedom from insult?’

I HERE ARE TWO MILLION MusLims IN Britain. They come
from all over the Muslim world, but more than half arc
from the Indian subcontinent: 700,000 from Pakistan,
200,000 from Bangladesh and 150,000 from India. Many
Britons lump them together with Hindus, Sikhs and
others as ‘Asians’. Somali and Yemeni seamen have lived
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in Britain for almost a century, but the big influx of
Muslims took place in the 1960s and '70s, when Ger-
many and France also absorbed big Muslim populations.
In France there are three million Muslims, drawn from
France’s former North African colonics,
and in Germany about two million, most
of them Turkish guest workers.

The first wave of Muslims to arrive
in Britain were men secking to escape the
desperate poverty of their homelands.
They scttled mainly in London, the West
Midlands and Yorkshire, where they are
still concentrated, and their families fol-
lowed. Many had to satisfy themscelves
with low-paid jobs in textile or other fac-
tories, but others went into business and
the image of the ‘shifty Paki’ grew. Man-
sour Ansari, himself a businessman, ad-
mits there are a few engaging in ‘a lot of
hanky-panky, and spoiling it for every-
body ¢lse’. Most, however, continue to
live in straitened circumstances, and own
small businesses and shops in which they
worl long hours for modest gain.

Abu Taher, the editor of a Bangla-
deshi newsletter, points to continuing
racial harassment, particularly in the East
London borough of Tower Hamlets where
he and many other Muslims live. Dis-
crimination is still felt in employment
and housing, he says, and families of 14
or 15 sometimes live in two or three
rooms. ‘Paki-bashing’ is not as big a problem as it was,
but has not been encirely consigned to the past. That it
has subsided at all is partly duce to the face that Muslims
now fight back. Of at least 1000 mosques up and down
the country, more than a third hold sclf-defence class-
¢s. The mosque is a centre of community activities as
well as a place of worship. Most of Britain’s mosques
arce not immediately recognisable as such, being

anything from ftlats to converted churches or

tactories.

DUCATION I8 A BRI SOURCE OF TRUSTRA TION, The Islamic
College has 57 students, lodged in a pokey terrace in
East London. In Muhammad Usammah’s words, it is
‘the poorest school imaginable’, financed by donations
and annual fees of £500—about $1100—not high by
British standards and applicd only to those familics that
can afford it. There are 20 single-sex, Muslim primary
and sccondary schools in Britain, 11 of them secondary
girls’ schools.

Usammah complains that, although other private
schools—Anglican, Catholic and Jewish—rcceive gov-
crnment grants, Islamic schools get nothing. Muslim
insistence on single-sex education is one obstacle,
though it is hardly an issuc peculiar to Muslims. ‘"The
real problem is on the 7 ious side,” Usammah says.
‘Islam is perecived as a threat, and a Muslim single-sex
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school as a potential breeding ground for future
extremists.’

Ibrahim Hewitt, a convert to Islam, works for the
25-year-old Muslim Educational Trust, an information
unit that also organises after-school and weekend class-
¢s for Muslim students. He says that, with the sccond
and third generations of Muslims now growing up,
‘many fear integration could in fact mean disintegra-
tion-—a complete loss of all content of faith on the part
of young people.” Hewitt agrees with Usammah about
the educational difficulties confronting Muslims. The
trust has drawn up a list of arcas in which it feels
mainstream schools should make provision for Muslims,
ranging from the performance of religious duties to
matters of dict.

Religious education and collective worship are sore
points. The Education Reform Act of 1988 allows par-
ents to withdraw their children from collective prayers
and religious cducation classes, but Hewitt claims
schools have often not carried out such wishes when
expressed by Muslim parents. “There is no problem
when, say, Jehovah’s Witnesses ask for withdrawal,” he

says. ‘But for some reason, when Muslims
make such requests it provokes animosity.’

IKE MANY Britistt Mustims, Hewitt sees the media as
‘a pernicious source of diserimination’, propagating an
image of Muslims as fanatics who want to convert all
and sundry at the point of a sword. ‘A crusader mental-
ity survives.” He is cautious about the Muslim parlia-
ment idea, but agrees that a representative body would
help improve the position of Muslims.

Dr Muhammad Manazir Ahsan, the director general
of the Islamic Foundation in Leeds, is also sensitive to
the media image of Muslims. Yet he is wary of anything
that might fucl it, including a Muslim parliament. He
fears that the proposal is a ‘half-baked idea’, which will
only lcad to confrontation between Muslims and the
wider community. But that there is hostility to Islam,
he has no doubt: ‘Perhaps other religions are not con-
sidered a challenge to the West, The media always
misrepresent Islam—in one program, for instance, a
Jewish scholar said it is written in the Quran that Jews
should be killed Tike scorpions ... People talk about
Lebanon and infer that is how all Muslims live. Now, if
I were to focus on Northern Ireland and say all Britons
live like that, I would be accused of distorting the truth.’

Ahsan also notes that the handling of the Bank of
Credit and Commerce International scandal—the bank
was founded by a Pakistani Muslim—has, rightly or
wrongly, aroused suspicions that the Bank of England
found it casier to act as and when it did because the
failed bank’s local clients were mainly ‘Asians’. A Fleet
Street Hindu reporter considered the reporting of the
disaster to be racist, showing real interest when non-
Asians were seen to be victims as well.

fihad is a catchery that causes Muslims despair,
Muhammad Usammah stresses that for devout Mus-
lims the most important element of jilwad is the inner
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Messengers 0 pottage

Frni

‘Let them eat sun-dried tomatoes with focaccia’—the writing of cookbooks
and restaurant guides tells us more than we think about our attitudes to

food.

N HIs Notes Towards A Definition of Culture, T. S.
Eliot bemoaned the rise of mass consumer culture. One
sure sign of the threat was the ‘indifference to the art of
preparing food’. Had Eliot lived to see the rampant reli-
ance on convenience foods he may well have felt vin-
dicated, while welcoming the 12th edition of the The
Age Good Food Guide, published in August, as one of
the remaining buttresses of a quasi-aristocracy of taste.

But what is sauce for the goose is soup for the gan-
der. The cgalitarian-minded left, according to Eliot’s
reasoning, would decry epicurcan guides for exactly the
reasons that the poet would praise them. It is surprising,
therefore, to find that the original British Good Food
Guide was the brainchild of a lefe-wing labourite and
socialist historian, Raymond Postgate, who put out his
first edition in 1951. Postgate, who wanted to raise the
standard of cooking in England, used no-nonsense cri-
teria to interrogate the pretensions of the restaurant
trade: Is the cooking good and ample? Is the price rea-
sonable? Did you find the service courtcous and ade-
quate? So should we welcome The Age Good Food Guide
as a worthy attempt to empower the consumer to rage
against the debilitating effects of industrial capitalism?
Roll on, Ralph Nader.

If The Good Food Guide scems to straddle diver-
gent tendencies toward ¢litism and cgalitarianism, it is

because the history of gastronomy is more complex than
may be supposed. And because, as Marx saw, the course
of industrialism itsclf holds out the promisc of a kind of
democratic culture that the left will always approach
with ambivalence. ‘All fixed, fast-frozen relationships,
with their train of venerable ideas and opinions, are
swept away, all new-formed ones become obsolete before
they can ossify. All that is solid melts into air’ he de-
claimed in the Conmmunist Manifesto, and the diners
shall take over the restaurants. Well, not exactly. But
the French Revolution did throw the chefs of the aris-
tocracy on to the street and out of work. By opening up
restaurants as alternative means of employment they
created a new clientele, while altering fundamentally
the relationship between the chef and his public—a re-
lationship that could now be traced along the cash nexus.

1¢ aristocracy was pushed on to the defensive.
Deprived of their status and of their biscuit, they took
some time to catch up. Until World War [, Britain’s upper
classes still considered it ill-bred to talk about food. But
a French gourmand, Maurice-Edmond Sailland, realised
that if the art of gastronomy was to prosper, it must
continue to reach out to the common folk. He proudly
claimed to have consecrated ‘the holy alliance between
tourism and gastronomy’. The advent of mass-produced
cars coincided with the desire for good food after the
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privations of war, and so the French drove off to discov-
cr the cuisine of each province. Little wonder, then, that
it was the Michelin tyre company which seized the
opportunity to publish the first of our modern-day res-
taurant guides for what Sailland dubbed the new breed
of ‘gastro-nomads’.

If the French set out for the provinces in search of
good food, the situation in Australia is somewhat dif-
ferent, as anyone who has driven from
Melbourne to Sydney and tried to find a
decent cup of coffee will know. But the
emphasis here is on nomadism. A true
provincial could not be a gastronome, as
Stephen Mennell has observed: ‘The so-
cial role of the gastronome is essentially
urban in character, because it is at the
opposite pole from the spirit of traditional
rural self-sufficicney, eating the produce
of one’s own land and taking it as it comes’.
Here's the conundrum for the purist. Gas-
tronomy presumes varicty and abundance,
because only then can one exercise the
discrimination that is essential to the ¢x-
creise. Yet the technical means by which
we have overcome the constraints of dis-
tance and seasonal variation are also the
mcans by which we have produced the
tasteless tomato, against which all good
epicurcans rail.

Nostalgia is a key organising catego-
ry of modern lifc. The French urban
bougcoisie could rerurn to their Paris
apartments with the memory of what good
provincial food was like and attempt to recreate it, with
the tish of Brittany and the olives of Provence delivered
to their door. Michael Symaons, in his excellent history
One Continuous Picnic, makes the same case in cx-
plaining Australia’s culinary revolution of the past 25
years. The explosion of good and varied restaurants over
that time is not duc, as conventional wisdom would
have it, to the influx of migrants {otherwise, why no
Chinese restaurants in the 1860s?), or to prosperity (why
such conformist dining in the prosperous 1920s and
1950s7), but to increasing numbers taking the grand tour.

Being further away from the action, Australians had
to wait for casy jet travel rather than the T-model Ford,
but by the early 1960s there were 90,000 departures of
Australian residents, growing to one million by 1976.
And they returned, telling of how they ‘had sat for lunch
on the side of the road in some ltalian village and eaten
tlour-dusted bread, salami and a bottle of unlabelled red’.
They had learnt that there was more to food than steak
and cggs.

Aficionados of cookhooks will have noticed a sim-
ilar phenomenon, characterised perhaps as the Quest
for Authenticity. Recipes are now usually embedded in
a narrative. It is not enough to know that we use olive
oil in a recipe—we need to be told that the dish was
originally made on a hiking trip near Carrara, using oil
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just obtained from the first pressing of the olives from
the gnarled trees of a domestic grove of a poor but hon-
est Italian farmer. So we are at once reassured as to the
indisputable authenticity of the recipe, while it is also
made quite clear we cannot hope to recreate it this side
of the Tuscan foothills. The manocuvre is explicit in
Elizabeth David’s seminal and best-sclling cookbook,
Mediterranean Food, which was published in 1950,
when rationing meant most of the favoured ingredients
were unavailable. Never mind, for as she wrote, ‘even if
people could not very often make the dishes here de-
scribed, it was stimulating to think about them, to es-
cape from the deadly boredom of queuing ...”. Fittingly,
then, The Age Good Food Guide gave its accolade for the
best new restaurant of 1991 to lain Hewitson’s Memo-
ries of the Mediterranean. It is a scenario worthy of
Aldous Huxley, our picturing the Melbourne hougeoi-
sie turning up for a gastronomic cxperience at a restau-
rant dubbed Memories of the Mediterrancan.

Once eating becomes a business so does talking
about it, and despite some ill-feeling between the res-
taurant trade and The Guide, they need each other. The
trade renews itself through fads, and the Guide ably
chronicles these for the spending public. The term
nouvelle cuisine is generic enough for it to have been
applied in the 1740s to the cookery of Marin and Menon,
and again in the 1890s to the trends initiated by Escoffi-
er, as well as to the work of Bocuse, Guerard and Verge
in the 1960s.

The manifesto encompassing simplicity and reli-
ance on the ‘natural’ qualities of good produce, is a
constant as cach new fashion is initiated. In Australia
we can now discern several trends, cach apparently
justifiable. A rediscovery of the regional cooking of the
Mediterrancan, and a move toward the Californian/New
Mexico cuisine of the USA both make good sense if we
accept climatic similarities between the regions. And
Keith Floyd’s odyssey through Australia featured an
abundance of local seafood, all cooked up with enough

lemongrass, coriander and lime juice to sat-
isfy the ‘Australia is part of Asia’ pundits.

BUT wHAT OF Postcate and fighting the good fight
against the catering-industrial complex? Australians
now spend up to 30 per cent of their food dollar on eat-
ing out, unhecard of a generation ago. Yet much of that
is accounted for by McDonalds, Pizza Hut and Kentucky
Fried, and a significant proportion by cheap Chinese and
Italian snack places. People do frequent these places with
a sensc of the entertainment valuc to be gained from
cating out as a leisure time activity, but cqually to es-
cape domestic drudgery. It's hardly a qualitative revolu-
tion in eating, but Postgate and the consumer crusaders
would put the blame at the door of the food trade, not,
like Eliot, at the asses who have no choice but to fall
into line. The solutions, for Postgatc’s collcague Phillip
Harben, scemed clear in the dirigiste atmosphere of
postwar Britain: ‘I believe that if people are given the
best of everything, if they are obstinately and stubborn-





















Talking theology

October’s forum derives from a discussion, on the state of theology, which took
place at Newman College, Melbourne. Eureka Street invited Gerald O’Collins SJ,
dean of the theology faculty at the Gregorian University in Rome, to open the
forum. The theologians, biblical scholars and philoshophers taking part were
Paul Connell, Maryanne Confoy RSC, Dorothy Lee-Pollard, Tony Kelly CSsR
T ny IBVM. Eureka Strect wus represented by Ray Cassin, Morag

ael Kelly SJ. The convenor was Peter L‘Estrange SJ.

[t might be better to talk about the state of theologies to-
aay. une can speak about at least three kinds of theology in the contemporary world.
The geographical habitats break down somewhat, but there arc characteristic haunts.
The first one is the academic, North Atlantic type that one finds in Western Europe,
North America and places like Australia. Then there’s a practical style of theology,
characteristically found in Latin America, but not only there. And then there’s a
contemplative style that you fin - wherever Eastern-rite Christians are—in Greece,
the Soviet Union, the Middle East. But it’s not an Eastern monopoly—someWestern
Christians might also buy in there, and one name that comes to mind there would be
Hans Urs von Balthasar.

The North Atlantic style comes out of mediceval facultics of theology in places like
Bologna and Paris. It’s a theology of debate and dialogue, once that’s anxious to show that
it has scientific status. This has been an important issuce for people like Wolfhart Pan-
nenberg, that theology has a right to be taught on a university campus. This style of
theology is obviously being deeply affected by developments in the past 30 or 40 years.
The fact that more and more laywomen and laymen have been studying and teaching
theologies has affected it, and the fact that theology is ccumenical both in the narrower
and broader sensc of the word. One of the things I like about Italians is that they un-
derstand the word ecumenism in the broad sense of the world’. It’s not just a matter of
relations between different Christian families, but relationships between Christianity,
Jews, Moslemns, ete. But whether we look at ecumenism in that broader Italian sense, or
in the narrower sense the word is often given, T think ccumenism has touched and
shaped North Atlantic theology.

So how’s it going at the moment?! Many of the big stars are dead—like Barth, Tillich and
Bultmann. Karl Rahner is gone and so is Lonergan, if once thinks he should belong there.
So it’s a world in which there aren’t as many big stars as were in the past but there are
lots of solid performers.

What arc the weaknesses of the North Atlantic style of theology? Well, it can be out of
touch with the suffcring world. And [ think it's peculiarly prone to considerations of
academic and church advancement.

The second theology is the practical style, represented classically by liberation theolo-
gy, though that’s not the only example (one remembers Metz and his political theology).
It’s a theology of the marketplace, of the streets, of slums.

What are the problems with this style of theology? Many people think that it’s weak on
social analysis. My main concern would be the way that the Bible is handled or mis-
handled in liberation theology. Sometimes it’s not used, more often it’s misused. I'm
not asking for people simply to use the historical-critical method but at least they ought
to be more aware and sophisticated in the way they use the Bible. And I say that re-
membering what I take to be the greatest Jesuit contribution of the Second Vatican
Council—that phrase in Dei Verbum 24 about the use of the Bible being the very soul of
theology.

Then we have the third style, the contemplative style. If the first and second styles,
respectively, look for truth and goodness, this looks for the divine beauty. Its natural
habitat is the community of prayer, the liturgy, but also popular religiosity, pilgrimages,
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The other point is the question of philosophy. Quite often, I think, people in ecclesi-
astical institutions go very much for continental fashions in philosophy and in a
sense cut themselves off from the philosophical culture in Anglo-Saxon countrics. 1
find when I listen to theologians that there is a kind of insularity—perhaps it doesn't
exist on the continent, but in Britain, America and Australia it often comes across
that way.

Q’Collins: On the first point, yes, sometimes churches are like factories. [ don’t know
v at casterners would make of a thing like that. And in some countries—Ilike Ita-
ly—pceople just don't sing. It's extraordinary. I expected they’d all be throwing open
their windows in the morning and practising their scales and so on, but it’s just left
for the Pavarottis of this world. SoI think there’s a lot to be regained there, the sense
of beauty, liturgical beauty. As to philosophy, the Anglo-Saxon philosophy sits pretty
easily on the first style, so there can be a very happy marriage.

Cassin: | was thinking of people like Wittgenstein, who as a philosopher straddled
several traditions. But I'm not aware that very many  eologians tackle them—yet
from all three of those traditions, they could profitably do so.

O’Collins: I think Wittgenstein’s affected a lot of us, about mystery, about those
things that we don’t know, and about which we should be silent. My genceration
bought the wisdom of those remarks. But to be honest, in Wittgenstein there’s a bit
too much fideism to convince me.

Tony Kelly: In any theology faculty that U've scen, here or overscas, you have strong
currents of philosophy, you've got a strong spirituality component, a very strong
interest in liberation theology and then the whole is set in a historical context. Ray
says that theologians can be very insular, and I suppose we can. On the other hand,
nobody is forced more to have at least an amateur interest in the huge sways of other
things, in a way that specialists in other faculties often don’t. T think the question
behind all this is: what notions of the human self is theology using? Everyone’s
notion of sclf is broken down in the modern world, depending on whether you're a
Marxist or a capitalist or a Hindu or whatever.

Lee-Pollard: I think that within theology we can be in our separate ficlds too much:
systematic theologians can be doing their thing, and we hiblical people are doing
ours, and we’re not actually intersecting enough. So that we don’t actually know
most of the time what systematic theologians are doing, or not doing, with the Bible.
And it doesn’t necessarily have any connection with what we're doing. And we may
be doing some appalling things with theology.

Morag Fraser: | have an outsider’s question about that and it is related to what Tony
was saying. At what point do you not just interscet but actually conflict? When do
you discover that there isn’t going to be just another fruitful intersection, but that
you do have an intellectual contlict that has to be faced?

Kelly: I feel that we have lost the art of theological debate. 1 supposce that, because
ccclesiastical authorities have often been somewhat suspicious of theologians, there
is a feeling that if you start attacking fellow members of the guild you're almost
letting down the side. Which is a terrible shame, because we could have saved ourselves
a lot of pain, had we kept a good discipline of proper debate. What comes most to
mind is Charlie Curran, in North America.

Joan Nowotny: You mean we didn’t debate it?

Kelly: There were many issues there that should have been publicly debated. Most of
the trade thought he was over the fence here or there, and it could have been sorted
out. But because it was all a kind of a closed shop it beeame an absurd ceclesiastical
knockdown situation. I think that the scars of that wil = felt in North America for
a long time.

O’Collins: I think you're right about this. When you look around, what debates have
we had? There was the honest-to-infallibility debate, which was pretty good. I mcan
the book was bad, but the debates were good in Europe and North America and the
British Isles. And what clse? Debates about Moltmann’s theology of the cross, and
then I tried a new one when David Tracey produced his Blessed Rage for Order. That
book produced a number of very interesting reviews. But there haven't been those
books in recent years.
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The feminist theology
question ... it’s been
relegated to a subheading
of liberation theology,

and it’s much more

than that. The debate
about women, and women'’s
point of view

in theology, is really much
closer to a pneumatology,
and is probably closest

to the third way of doing
theology that Gerry
described. But it’s

not really being

treated seriously

by the official

and western tradition

in theology. —Joax Noworsy
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I feel that we have lost the art
of theological debate. 1
suppose that, because
ecclesiastical authorities have
often been somewhat
suspicious of theologians,
there is a feeling that if you
start attacking fellow
members of the guild you're
almost letting down the side.
Which is a terrible shame,
because we could have saved
ourselves a lot of pain, had we
kept a good discipline of

prc er debate. —Tony Keiwy

Nowotny: What would be the effect of the papal pronouncement on theological
teaching and so on? Wouldn't that have stifled a bit of debate as far as the church is
concerned?

O’Collins: I think it goes a bit deeper than that. There may have been a general
waning of interest among a lot of well-educated people; the theological book trade
is not doing as well it did. Biblical books are selling well, and ones on spirituality,
and New Age stuft. I think a lot of people who are not necessarily professionals are
reading Moltmann’s Theology of Hope. Then there’s the Christian-Marxist dia-
logue, which fitted into that. There’s a market out there. So if the audience has
contracted somewhat, it’s partly our fault. We should debate these things and write
articles against cach other. It just doesn’t happen very much.

Kelly: We¢'ve lost the skill of it. Tt’s almost as though it’s an insult if somcone
attacks us, when actually it’s a compliment.

Nowotny: Would you say that the church has retreated from debating the feminist
theology question? Ifeel that it's not being given due weight—it’s been relegated to
asubheading of liberation theology, and it’s much morce than that. The debate about
women, and women'’s point of view in theology, is really much closer to a pneu-
matology, and is probably closcst to the third way of doing theology that Gerry
described. But it is not really being treated seriously by the official and western
tradition in theology.

Confoy: What I lament is the fact that a lot of women have stopped speaking to the
mainstream. Onc of your comments that I especially liked was the one where you
made mention of Pavarottd. What came to my mind there was the critique by the
third world women theologians of the first world women theologians, which was:
‘First of all why is that people leave it to the Pavarottis? We don’t have to be Pavar-
otti equivalents; we can sing. And yet you people are trying to rush into hard cover.
The world of professionalism is ruining you women theologians.’

Kelly: For 10 years the majority of people I've taught have been women. What is
really going on here? It’s true there’s a kind of an ecclesiastical freeze on the ordination
question. But women are good at theology, that’s all. And they’re emerging cvery-
where. I think there’s a situation that’s quite irreversible here. At least in Australia.
It’s not quite the same in the States because of the financial structure of the theo-
logical studies.

Nowotny: I think there’s a difference between having good women students and
the raising of consciousness within the official church. But it does not secem to be
happening on any sort of official or church level. It’s just not happening,

Michael Kelly: Can I just take that one step further. We began by talking about
theology and its relationship to the world and we’ve ended up talking about the
church. Is it a worry to any of you that there are fewer and fewer people who give a
damn about anything that you’re interested in?

Paul Connell: Well what really interests me is the philosophical question that Ray
brought up. I'd be very grateful for any assistance in trying to define—just to keep it
in our own backyard—what philosophy ought one use when theologising in Aus-
tralia. How do you identify the prevailing philosophical culture? I find that rather
difficult.

Cassin: What I should have acknowledged earlier is that even in philosophical cir-
cles there is now a blurring of the edges, in that English-specaking philosophers are
interested in the sort of things that they might have sniffed at 20 years ago. [ guess
what I was feeling towards is this: if you are a theologian working in an ecclesiasti-
cal framework, at some stage you're going to have address the question of tradition
and how we understand it. And on that question there are all sorts of interesting
connections between different ways of doing philosophy and theology. Take a Ger-
man philosopher like Gadamer, for example: he has interesting things to say about
tradition, and a lot of theologians have taken their cue from him. But he also talks
about Wittgenstein and language games, which intersects with a lot of what has
happened in English-language philosophy since the 1950s. Now it seems to me that
one way of understanding tradition, in the ecclesiastical sense, might be

of o .But I’ : aware of T oolo 3

tried to connect teir work wien that kind ot philosophical approach.
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Changing places

Traditionally, theological studies have been shunned by Australian
universities. But as new attitudes emerge on campus and among
the churches, theology is acquiring the acceptance as a university

subject that it has long held in Europe and the Americas.

1T JISTORIC FSTRANGEMENT
between theological education and
publicly-funded universities in Aus-
tralia, dating from the scctarian con-
troversies of the 19th century, has
ended.

Theology is entering the main-
stream of tertiary studics through the
attiliation of theological colleges with
individual universities and through
the offering of joint degrees by uni-
versities and autonomous theological
institutes. In Western Australia, for
example, the Perth College of Divin-
ity is affiliated with Murdoch Uni-
versity and it is the university which
offersand confers the theology degrees.
A similararrangement exists between
the Adclaide College of Divinity and
Flinders University in South Australia.

But in Victoria, under a recent
agreement between Monash Univer-
sity and the Mclbourne College of
Divinity, acombined Bachelorof Arts/
Bachelor of Theology course over four
years will be offered from 1992, with
cach institution continuing to confer
itsowndegree. The Melboume College
of Divinity, which was cstablished
under an act of the Victorian Parlia-
mentin 1910 and which is the second-
oldest degree-conferring body in the
state, is expected to reach a similar
arrangement with Mclbourne Uni-
versity for a five-year joint degree
course.

The dean of the Melbourne Col-
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lege of Divinity, the Reverend Harold
Pidwell, said the college did not con-
sider affiliation with one university
only.

‘1 think the value of the partner-
ship that i1s being established is that it
does, in fact, enable each institution
to be true to itself,’ he said. “The uni-
versity did not want to, and rightly so,
it did not want to compromisc its
sccular stand. It would be inappropri-
ate for them to teach or foster in any
way one religion as against another.
Christianity is not the only religion in
Australia, so the universities rightly
should not be involved in only one
aspect of religious study. The MCD is
quite clearly set up to teach Christian
theology and doces not want to,

and ought not, compromise

that stand.’
RwWLLL, A NEiw Zrearanp Baptist

minister who became dean in April,
has had experience in the affiliation
model. He was formerly dean of the
Auckland Consortium for Theologi-
cal Education, whichiis affiliated with
alocal university, and he negotiated
the consortium’s entry into the Mel-
bourne College of Divinity as the
college’s ftirst associated teaching
institution not based in Melbourne.
The Auckland body’s association fur-
ther broadened the college’s constitu-
ency, which already included Angli-
can, Protestant and Roman Catholic

staff and students from around Vie-
toria. The studentsinclude candidates
for the ministry and lay pcople, who
pay fees as private students.

Pidwell said that the colonial his-
torics of Australia and New Zealand,
like the Unite  States, had included
an insistence on the separation of
church and statc, but that this had
taken a different form here and across
the Tasman to that adopted in North
America.

“There was an attempt to make
sure that the churches never gained
the power of being an established re-
ligion and in this part of the world the
separation of church and state became
almost a rejection of the churches’
role in any public life or publicly-
funded institution,” he said.

But Pidwell said the churches had
themiselves to blame for the long ex-
clusion of theological studies from
mainstrcam university life. Theology
had traditionally been an integral part
of the great universities of Europe, but
here the failure of the churches in the
late 19th century and carly this century
to present a united front to the uni-
versities on what should be tanght in
theology and how it should be taught
delayed the introduction of theology
into mainstream studies until now.
The universities, he said, had waited
‘until the churches got their act to-
gether’.

The new president of the Mel-



bourne College of Divinity, Father
Norman Ford, agrees that divisions
among churches have been costly to
the development of theological stud-
iesin Australia. ‘Christian denomina-
tions for over a century have paid the
price of their squabbling by being ex-
cluded from academic life in Austral-
ian tertiary institutions,” said Ford,
who is the Master of Catholic Theo-
logical College, Clayton. According
to Pidwell the interest in theology
indicated a growing awareness that
other disciplines, such as the scienc-
¢s, could not by themselves provide
answers to the problems faced by hu-
manity.

‘1t is true that we live in what
appears to be an increcasingly secular
socicty. But, on the other hand, there
is an increasing awareness that pure
science or technology is not providing
the answers that people have been
looking for and there is disenchant-
ment with the merely sccularist ap-
proach of the past.

‘Therefore, it is not out of charac-
ter, I think, with the age in which we
live that pcople are looking for a seri-
ousandcredible understanding of what
you might broadly call religion and
they want to pursue it personally,
critically, academically.’

Pidwell said the growing links
between tertiary institutes and theo-
logical facultics did not represent a
sudden recognition of the value of
theological study. Universities and
their staff s had recogniscd that a long
time ago, he said. But, in the case of
the Melbourne College of Divinity,
the agreements for combined degrees
recognisced the quality of the teaching
thathadoccurredin the college’s asso-
ciated teaching institutions for the
past 18 or 19 ycars, in which time the
Bachelorof Theology had proveditself
to be a worthy degree. The combined
arts/theology course would provide a
much broader base of learning for the-
ological and arts students and con-
tract the time required to gain both
degrees.

The director of the centre for
studies in religion and theology at
Monash University, Associate Profes-
sor Gary Bouma, said there was a
growing recognition in sccular aca-
demic circles of the significance and
quality of work done by Australian
theologians.

‘When I first came here, if I wore

my collarTlost 40 points of IQ,’ said Dr
Bouma, an Anglican priest. ‘I think
it’s down to 10 now. I think there is a
recognition that significant people
who are doing quality, creative

work are also religious peo-

ple.’
BOUMA’S POINT is borne out by a

number of recent international ap-
pointments and the recognition ac-
corded to Australian church scholars.
Three Catholic priests in Melbourne,
forinstance, all of whom lecture at the
Melbourne College of Divinity, have
gained recent international stature —
Jesuit Father Brendan Byrne, an inter-
nationally-published scripture schol-
ar, with his appointment to the Vati-
can’s Biblical Commission; Salesian
Father Frank Moloney, who lectured
at a distinguished biblical school in
Jerusalem last year; and Ford, another
Salesian, whose book on the origins of
human life has been one of the most
important and controversial contri-
butions to the international debate on
hioethics in rccent years.

Bouma said the possibilities of a
joint theology/arts degree became ap-
parent to him as Monash entered into
combined degrecs between the arts

on Christianity and Eastern faiths,
Judaism andIslam; anothercalled " The

Search for Enlighten-
ment’, examining the
traditions of the East-
ernand Western worlds
and of modern socicty;
and other subjects con-
cerning the sociology
and philosophy of reli-
gion and the role of reli-
gion in Australian soci-
ety. About 20 places
will be available for the
Monash course initial-
ly.

‘We have the only
coursc intown onhym-
nology which takes it
fromaliterary criticism
point of view,” Bouma
said.

He said interest in
religionin Australiahad
grown to a substantial-
ly deeper and broader
level, as demonstrated
by the fact that more
than half the students

Christian
denominations
for over a century
have paid

the price of

their squabbling
by being
excluded from
academic life

in Australian

tertiary institutions

Fr Norman Forn,
MretrourNe Cocceat or DiviNery

at theological faculties were not pre-
paring for ordainced ministry, but were
pursuing studies to enrich their faith.

NOW THIS COULD
OPEN A CAN OF

"THEOLOGICAL
ONFER T €

and science faculties, as well as other
areas. ‘I thought that if you could do a
Bachclor of Arts and Bachelor of Engi-
neering in four years, ccrtainly you
could do a BA and B. Theol,” he said.
The Monash course will includc a
subject entitledThe Religious Quest’,
a comparative religion study focusing
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Changes in the way arts subjects have
been taught have recognised the value
of interdisciplinary studies, a further
encouragement to the move of theol-
ogy 1nto mainstream tertiary
institutions.’T think that the closet
religious arc coming out in universi-
ties,” Bouma said.
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The muses’ gatekeeper

LIVE JAMES, WHO GETS MANY
Australian things right, including Peter
Porter, wrote of him in 1983 that he
was ‘setting out to cry over the last
things, and sounding like a carnival’.
There, inaline, is most of what Ienjoy
about Porter’s work.

It is just as well that Jeremiah got
the Book of Lamentations done forus:
otherwise Porter would have had to
devote some of his energies to it. Life
is in many respects lamentable, his
poems keep telling us. Sclf-deception
abounds, fools and criminals scale
ladders which the good distractedly
hold, bewilderment comes over us
like the drizzle of a ‘soft day’ in Ire-
land: and everywherce there is death,
sometimes aggrandized as Death—
ingenious, intransigent, inexorable.
Lady Caroline Lamb thought that
Byron was ‘bad, mad, and dangerous
to know’: it sounds like much of the
world seen through Porter’s eyes.

But the poetry does not teel like
that at all. Often melodious, always
open to incursions of zest and brio, it
does sound like a carnival—sounds as
it the Byron of Don Juan had come to
town. In non-poctical life—if there is
such a thingforapoet—Porterembod-
ics the same paradox: the drastic and
the tonic flow from him as it they
could never be separated. Years ago
Michael Frayn gave a talk on ‘Pleasure
and Happiness in the English Novel”:
hardly anyone came, alas. Porter,
cutting loose on ‘Displeasure and
Unhappiness in life’, is a constant
delight to the eye and the car.
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In part this is the poet’s, the art-
ist’s, constant calling, of course: magic
comes with the territory. Just asevery
mirror, cvery time, turns every face
around, the artist gives us the world’s
condition both faithfully and trans-
formed. Butin Porter’s case the artist’s
intervention itself becomes one of the
prized things—and that, without any
sclf-inflation.

His first love is not language but
music, and painting runs it close. I
remember his saying that we should
all go down on our knees and thank
God that Mozart was created; and
there would be many a painter or
writer who would be gathered into
that benediction. What he values in
these figures is not their status as
cultural adornments, but their gener-
ative force, their generosity of imagi-
nation. Banality depletes the world,
and originality magnifies it: Porter is

usually pronouncing a secu-

lar Magnificar.
H E 1S THE BEST Australian poet not
living in the country. That way of
putting it takes account of the fact
that when people have been at a loss
what to say about him they have sad-
dled up the old nag of ‘expatriation’
and have trotted it round for a while.
Though Porter must be thoroughly
sick of that ride, it does suggest some-
thing of permanent spiritual impor-
tance in his work. Bruce Bennett’s
just—published Spirit in Exile: Peter
Porter and His Poetry appropriately
makes much of Porter’s sense of being

at odds with almost any imaginable
world. Had he stayed in Australia, he
would still have turned out to be an
internal emigré, like some of the hest
of the East European writers.

More than a dozen books up, or
down, since he began to publish in the
early sixties, including a Collected
Poems (1983) d A Porter Selected
{1989), and with a new volume The
Chair of Babel due out soon, he has
established himself ina poetical world
of his own making. It is as definitively
hisas, say, Seamus Heaney’s, or Derek
Walcott’s. Enter it, and you find this
kind of thing:

On the left flank a brigade of net-
tles
defying the corn-ingesting hens,
Ontheright, athwart the pig-yard,
Squadrons of righteous cow pars-
ley,
Inthe centre, unperturbed as Han-
nibal,
bracken alreadv gold with epau-
lettes.

{The King of Limerick’s Army])

This turns out to be a rucful,
scornful poem, in large measure, but
ingenuity and adornment crowd in, as
by long habit: ‘brigade’, ‘squadrons’,
‘Hannibal’ and ‘epaulettes’ elevate a
farmyard, while ‘nettles’, ‘hens’, ‘pig-
yard’ and ‘cow parsley’ domesticate it
again. Porter, a lover of Pope, knows
much of the virtues of the mock-
her . ‘Un; tur bal’
one of those tlashes of analogy so often



flung off by Porter: he is an over-
achiever of the imagination, aman for
whom the baroque might have been
made. His retort to the opening of
Pandora’s Box, as opened it is in every
age, is the tilting of the cornucopia,
the spill of plenitude.

It is a fighting gesture, this one:
that ‘it’s a battlefield’ is a sense pow-
erful from Porter’s carliest poetry to
his latest. Poets, asked what the trou-
ble is or where it hurts, may shrug or
stammer: Porter does not do so. Per-
sonal distress may take private forms—
scxual hunger, griefs and guilts, de-
pression, a sense that sloth or fear is
keepingtalent hostage—or be intensi-
fied by the chronic condition of public
ills—that the administration of jus-
tice is more administration than jus-
tice, that society conspires more effi-
ciently than it communes, that
wisdom remains a pigmy

while technigque swaggers

gigantically.
.Z \. MAN SO AFFLICTED will, sooner

orlater, write satire. Porterdid it soon-
cr. Lodged in London, the anthropolo-
gist of the English and the chronicler
of fallen humanity, he lamented, de-
nounced and defined just as Juvenal
and Pope had predicted that amanlike
him would be forced to do. Sometimes
the gambit had a savage immediacy.
In‘Farewell to Theophrastus’, survey-
ing at work the board of an advertising
agency—Porter had worked for one—
he came to the seventh figure:

Love of Evil knows the world is
shrinking

he hates those latitudinarians, his
friends.

he’s for napalm and white merce-
naries

and has invented a pack of playing
cards

of murdered girls from Mrs Crip-
pen to Sharon Tate.

A type? Certainly, as the title sug-
gests: but a type who, whatever his
ancestry in Roman satire, in Ben Jon-
son or in John Bunyan, could be en-
countered with heart-sickening ease
within the City. Sometimes Porter
went an indirect way, writing After
Martial to render something of that
astringent observer’s registration of
Rome, but scarcely forgetting his con-
temporary world:

‘The skies are empty

and the gods are dead’,

says Segius, the proof of which

is that he sees himself made rich.
(IV, xxi}

You can live for this kind of thing
for a while, but you cannot live from
it. Other things were nourishing Por-
ter’s imagination, and tempering his
resolve: the normal human ensemble
ofloves, friendships, enmities, labours,
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memories and anticipations. Of many
of these he has written in his poems,
typically in somewhat deflected fash-
ion, or has addressed in various inter-
views that he has given or in pieces of
prose memoir scattered over the years
and through the journals. What is
much harder to address systematical-
ly is the magic, black or white, worked
upon him by things read, heard, or
gazed-upon.

He hasforinstance animaginative

EUREKA STREET

Photograph of Peter Porter by
Caroline Forbes {courtesy OUD).
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Famous
Oz

T SHOULDN'T COME AS NEWS
that Jews have suffered out
of the ordinary in this centu-
ry. They have also been ex-
traordinarily creative. Amos Oz, Isracli
novelist and essayist, was in Australia
during September for the Melbourne
Writers' Festival. His novel, To Know
A Woman, is about suffering crea-
tively. At least, it’s about being crea-
tive in the context of grief. It is also
about Israel.

The story opens in the presence of
a modest work of art, a figurine of a
feline predator. The main character,
Yoel Ravid, becomes fascinated by it
and out of his fascination signs a lease
on the house where the figurine re-
sides. This is the house in suburban
Tel Avivin which he will now begin a
new life after the sudden death of his
wife. He will live there with his
daughter, his mother and his mother-
in-law.Itis also the house to which he
will retire from the Israeli secret serv-
ice. Throughout the novel the figurine
continues to fascinate Yoel. He can
never work out why the feline shape,
carved at a precarious and aggressive
angle, doesn’t topple over. There is no
rational explanation to be had, except
perhaps by destroying the work of art.
The figurine appears to be living a lie.

Yoel has an instinct against telling
lies. In his office he became known as
‘the Walking Lie-Detector’. In 23 years
inintelligence he was seldom cornered
into falsehood. In some ways this
helped his success. There were occa-
sions on which he was asked at cus-
toms the reason for his visit to a
country and he replied ‘espionnage,
madame.’ The customs officer would
laugh. Yet we come to appreciate in
Yoel something like the difference
between accuracy and truth. He is
guided, inhis grief, through and around
a small number of cold sexual en-
counters to finally volunteer his
servicesinahospital. Here he assumes
a name and is revealed as ‘a liar you

D rvrrure

10 KNow a woman, Amos Uz,
trans. by Nicholas de Lange, Chat-
to & Windus, London, 1991. 15880
7011 3572 7 rrr $29.95.

The Newspaper of Claremont
Street, adapted for the stage by
Alan Becher and David Britton,
from a novel by Elizabeth Jolley.
Produced by Playbox at the Malt-
house Theatre, Mclbourne.

can trust. A liar who doesn’t lie’. The
relationships that develop for Yoel in
the hospital are unspectacularbut real.
The same might be said of the book as
a whole. Surely it takes an Israeli to
conceive a Mossad novel in which
there are no elaborate riddles with the
right answer and in which nothing
sensational happens.

Amos Oz deals with the contracts
that are drawn up in the soul when
public and private personae have to
cohabit the same character, a task he
shares with the Czech novelist Milan
Kundera. The world of To Know a
Woman is essentially Yoel’s private
suburban space, his garden. From this
space Yoel spies on the man who de-
livers the paper, the brother of his
lover next door, even on his own
daughter. But his privacy is also under
seige. He learnt from his father-in-law
long ago that ‘we all have the same
secrets’. Of course, once a secret is
made public it is no longer a secret.
That is the unspectacularriddle of the
book. How much of mine is mine?

On the frontiers of Yoel’s subur-
ban existence, his daughter is due for
military service, wounded soldiers are
flown into the hospital from South
Lebanonand a massacre in Melbourne
of the Isracli Philharmonic is narrow-
ly averted by one of Yoel’s colleagues.
That same colleague dies on an errand
in Thailand which Yoel has refused to
come out of retirement to perform.
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Yoel is called ‘Cain’ and ‘trai-
tor’. He has not fulfilled the
obligations of an Israeli cho-
sen to work ‘in the heart of
theheart’. He hasnow tostand
on an impossible angle with-
out toppling over. He copes
for the moment with a stub-
born creativity.

The death in New York
this year of Isaac Bashevis
Singer is a timely reminder of
the ubiquitous presence of
expatriate Jewish creativity in
Western literature since the
Holocaust. Bellow, Malamud and
Doctorow are only three more names.
Amos Ozisnot quite in thiscompany.
He is a patriot. For him, the only
question is survival. The
word for this book is gritty.
ELIZABETH JoLLey 1s NoT the first
novelist whose work you’d think of
committing to the stage. But The
Newspaper of Claremont St scrubs up
well. It's the story of a charlady, called
Weekly, whose brutal upbringing and
daily grind do nothing to undermine
her dream of some day owning a rural
property of her own. One of her cli-
ents, Nasty, however, nearly does.
Nasty leeches on to Weekly and
accompanies her into the promised
land. But Weekly is a resourceful and,

it turns out, a hard woman.

As incidents from all parts of
Weekly’s life tumble in on top of one
another, this adaptation shows a
crispness that Jolley's prose neither
has nor needs. The cast of four move
deftly in and out of various roles;
sometimes twomemories, years apart,
are linked by a word or a cough. The
effect is that the whole of Weekly’s
life scems present to her at any one
moment. The play begins with the
scene with which the novel ends,
making the close of the drama a little
more ambiguous. We are not sure if
Nasty is left to dance or freeze beside
the pear tree she has stolen from
Wecekly.

Patricia Kennedy is in full com-
mand of the subtleties of Weekly’s
personality, giving vitality to Week-
ly’s old age. Marion Edwards mab e«
Nasty funny. Andsad. But still nast’

Michael McGirr S is a student at Jes-
uit Theological College, Parkville, Vic.
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The song
of Francis

The archives tell us a choir was sing-
ing at St Francis in 1843, a year before
the church building was completed.
Church music historian John Byrne
says the distinction between secular
and sacred music and musicians was a
late 19th century phenomenon. But in
the colony’s early days musicians
movedcasily between the twospheres,
performing operas on Saturdays and
taking part in great masses at St Fran-
cis on Sunday.

At St Francis the older tradition is
still obscrved, with musicians mov-
ing back and tforth between church
and stage. The music at this yecar’s
feast of Saints Pcter and Paul was
Mozart’s Coronation Mass, and the
guest conductor was Richard Divall,
music director of the Victoria State
Opcra. Haydn’s Nelson Mass, first
performed at St. Francis in 1858, will
be the music setting for the Living
Stones Festival Mass on October 6.
Roger Heagney will conduct the St
Francis Choir, the Melbourne Cham-
ber Ensemble led by Stephen McTag-
gart with soloists Merlyn Quaife, Me-
redith Schilling, Michael Terry and
Tim Patson. A number of these sing-
ers were in the cast of the recent
Victoria State Opera production of
The Marriage of Figaro.

The St Francis experience indi-
cates that planning is the key to suc-
cessful integration of the different
strands of liturgy and music. To this
end the liturgy task force meets every
month. They listen to the movements
of the great Masses before deciding
how best to fit them into a liturgy, to
preserve both the integrity of the music

and the flow of the liturgical move-
ment. Each liturgy is designed specit-
ically to make the music function.
Consequently the formats differ
markedly. Sometimes the liturgy starts
with a sung ‘Gloria’ while at other
times with a processional ‘Kyrie’.
But you can’t always guarantee
that liturgies will be living celebra-
tions and not muscum pieces, not
even with careful planning. There isa
problem of integrity and relevance—a
concern to church communities eve-
rywhere, especially those who import
American music of the 1960s and '70s
pop culture and then have to strain to
integrate it into a local
liturgical context.

OMMISSIONING WORKS by Aus-
tralian composers is one way of ad-
dressing the problem. The St Francis
Choir has recently commissioned a
Mass by Paul Sarcich for choir and
four percussion, and a Mass for instru-
mentalists and choir by Christopher
Willcock. Butin genceral the St Francis
experience has been that music will
speak if it is good cnough; period is not
the decisive factor. ‘We do the best
work, from all periods,’ says the choir’s
dircctor, Roger Heagney. ‘From Gre-
gorian chant of the 9th century, and
Hildegard of Bingen (11th century)
through the polyphonic masters of
the 16th century to Kodaly, Willcock
and Britten in the 20th century.’

Liturgy planning is just one strat-
cgy St Francis community uses to
access the tradition of great music and
make it available to the wider com-
munity. The choir itself also works
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hard to raise funds to employ profes-
sional musicians and to commission
new works. It visits Melbourne par-
ishes as well as doing country and
interstate tours to stimulate an inter-
est in choral music and make people
more awarc of the range of grecat music
available to them for worship. A group
of 150 Friends of St Francis Choir offer
their support financially and socially
and their cfforts help to make the
choir’'s work known in the wider
community. The great orchestral
Massces are advertised in the secular
press and the wecekly programs

ar¢ printed in some of the

religious press.

I w0 TOURS OF EUroPre, one in 1986
and one carlier this year have helped
to keep the St Francis Choir in touch
with musical and liturgical trends in
Europe and England. The choir pre-
sented the works of Australian com-
posers Jeremy Richards, Christopher
Willcock and Anthony Halliday to
audiences in East Berlin and Praguc.
For some Europeans it was the first
time they had met Australians or had
heard Australian music.

The choir has strong links with
local musicians too. Heagney, a pro-
fessional harpsichordist and regular
performer with the Mclbourne Sym-
phony Orchestra, believes there should
be no difference in standards of per-
formance between the concert hall
and the Mass. Consequently, a steady
stream of musicians find their way to
St Francis to play at scrvices. They
include Jacqueline Johnson, Vernon
Hill, Stephen McTaggart and the
Melbourne Chamber Ensemble, Denis
Freeman and John Schmidli. Schmid-
li's group Canzona Brass will play
during the St Francis Festival as will
organist Anthony Way.

The festival opens on October 4
with a St Francis Day concert featur-
ing the Mozart Collection dirccted by
Brett Kelly; young Australian violin-
ist Jane Peters will play concertos by
Bach and Mozart; and the Mozart
Requiem will be performed by the St
Francis Choir with soloists Merlyn
Quaife, Ruth Bramich, Michael Terry
and Tim Patston, in the church ¢
8pm.

For further Festival details, telephone
(03] 663 2495,
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